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Abstract

This article provides the editio princeps of three previously unknown magamat attrib-
uted to Badi‘ al-Zaman al-Hamadhani (d. 398/1008). It begins with a review of studies on
the collection of Hamadhani’s Magamat, and recent research by the authors on the
manuscript tradition of this work. It discusses how these three magamat are located in
approximately one-fourth of the manuscripts of Hamadhant's Magamat, including a
thirteenth/nineteenth century copy of a sixth/twelfth century manuscript, Ms School
of Oriental and African Studies 47280. The authors then provide a sample of the manu-
scripts utilized in the edition, a critical edition of the maqgamat, and an analysis of their
contents. The conclusion considers their authenticity in light of other magamat attrib-
uted to Hamadhani.
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Introduction

The Magamat of Badi‘ al-Zaman al-Hamadhani (d. 398/1008) is one of the most
important works of classical Arabic literature and the foundational work of the
magama genre. Later authors of magamat such as al-Hariri (d. 516/1122) con-
sciously drew inspiration from its characters, plots and themes. As the recent
works of Devin Stewart and Jaakko Hdmeen-Anttila have demonstrated, the
magama was one of the most influential genres of Middle Eastern literature.!

While Hamadhant's individual magamat served as the formal model for
subsequent authors of magamas, his collection of magamat differed from later
collections in one fundamental way: Hamadhani does not appear to have been
the collector of the magamat attributed to him.?

Drawing on Badi‘ al-Zaman’s boast that he had authored more than 400
magamat, made in the course of his famed literary contest with Abu Bakr
al-Khwarizmi (d. 383/993), both medieval and modern authors have consid-
ered the Hamadhanian corpus to be “open.”® That is, there was no definitive
compilation of Hamadhani's magamat. Indeed, Jaakko Himeen-Anttila posits
the existence of two collections of Hamadhani’s magamat circulating during
the author’s lifetime or shortly thereafter.#

The first extant manuscripts of the Magamat of Hamadhani date from more
than a century after the author’s death. ms Fatih 4097 copied in 520/1126
includes forty magamat in an order entirely different from the standard edi-
tion. The next two manuscripts in date, MS SOAS 47280 — a thirteenth/nine-
teenth century copy of a manuscript dating to 562/1166-7 — and Ms Yale
Salisbury 63 — dating to 603/1206 — both include the same core of forty
magamat in the same order as Ms Fatih 4097.

Unlike Ms al-Fatih 4097, both Mss Yale and soAs contain fifty numbered
magamat. Of the ten additional numbered magamat in ms Yale, seven (nos.
37-43) are the so-called “amusing anecdotes” (mulaf) of Hamadhani included
as an appendix to the Dar al-Jawa’ib edition. The three remaining maqgamat
include a letter that is described as a mulha in the Istanbul edition, the
Matlabiyya, and the newly discovered Tibbiyya.>

As we mentioned in our previous article on the Tibbiyya, the presence of
additional magamat in a manuscript of the sixth/twelfth century necessitates

1 Hameen-Antilla, Magama; Stewart, The magama.
Hiameen-Antilla, Magama, 121.

Rowson, Religion and Politics, 669, note 84.
Hiameen-Antilla, Magama, n8-121.

g A~ W

Orfali and Pomerantz, A Lost Magama, 248.
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a serious re-consideration both of the authenticity of the Tibbiyya as well as
the materials presently included in the Hamadhanian corpus.

Similar to Ms Yale, Ms soAs also includes seven mulah as magamas nos.
44-50. MS SOAS also contains three additional magamat (nos. 48-50) which we
have named: Hamadhaniyya, Sharifiyya (which is a magama and risala), and
Khatamiyya. Similar to our previous article on the Tibbiyya, in this article we
provide an editio princeps and study of these three magamat.

The discovery of three magamat attributed to Hamadhani in Ms s0As, how-
ever, raises difficulties of a different nature than we described in our article on
the Tibbiyya. For as we noted above, MS SOAS is a thirteenth/nineteenth cen-
tury copy of a manuscript that dates to 562/1166-7. In addition to Ms SOAS, the
three magamat, are present in nine other manuscripts dating from the
eleventh-thirteenth/seventeenth-nineteenth centuries.

Manuscripts Utilized in the Edition

The following eleven manuscripts were used in the course of preparing this
edition:

A Damascus, Asad Library (1243/1827)

T1 Tehran Kitabkhanah-i wa Markaz-i Asnad Majlis Shura-yi Islami 303
(1270/1853)

T2  Tehran Kitabkhanah-i Millt Jumhari=yi Islami-yi Iran 8046 (no date).

Tehran Majlis 631 (13th/19th century)

Tehran Majlis 2/5764 (1278/1861)

Malik National Library and Museum 2358 (1243/1827-8)

London soas 47280 (13th/1gth century copy) of a ms. dated to 562/1166-7

Unknown manuscript provided by Wadad Kadi

Istanbul University A1227 (undated)

Princeton 2007 (undated)

Edinburgh Ms Or 49 (11th/17th century)

H
m oo cr oz g

MSs A, T1, T2, T3, T4, and L represent a group of manuscripts based on the pat-
terns of agreements and disagreements among them. U, I, and P represent dif-
ferent groups, with I and P being close. I and P are the best manuscripts. L is a
very good manuscript but has many lacunae which we did not indicate in the
footnotes to enhance the readability of the text. In this manuscript, the scribe
left spaces for the words and phrases which he presumably could not read.
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Commentary and Analysis

Hamadhaniyya
The magama begins with the narrator Isa b. Hisham arriving in the city of
Hamadhan. Its opening lines discuss the vicissitudes of fate (al-dahr) which
have impelled the narrator’s travel.

The narrator describes how the city of Hamadhan is under the leadership of
a certain sharif al-Hasani. He then obtains permission to enter this ruler’s
court. After extending a greeting and praise to the ruler, the narrator observes
his courtiers. One man in particular catches his attention. He reports that the
man had an active career serving the scribe Ibn al-Musharraf (al-Musharrif?)
and another man in the village of Daskara. This man was also concerned with
the origins of the Abbasid dynasty, and the sections and villages surrounding
Baghdad, streets and alleys, famous from the literature of the Abbasid age.

The narrator observes that this man has also become a poet. But he is nei-
ther Dibil [al-Khuza1], nor is he Aba Nuwas, nor the poet Nasr b. Ahmad
[al-Khubza’aruzzi] from Basra, nor al-Mutanabbi of the people of al-Sham.
Rather, unlike these poets, this man has remained at the court of al-Hasan.

The narrator then listens to this poet who “raised his voice” (rafa ‘agiratahu)
and recited a poem in a voice similar to the loud “blowing of a slender pipe”
(gasab ajashsh muhaddam). His poem begins (vv. 1-4) with a nostalgic lament
for a beloved one and lost abodes, culminating the common motif of “old age
and youth” (al-shayb wa-l-shabab) in v. 5. The subsequent verse evokes the
place names located in the vicinity of Baghdad and Samarra’ — al-Matira, al-
Karkh, and Dayr Qunna (previously mentioned in v. 1).

The poet then transitions to praise the sharifin vv.11 and following. Standard
panegyric motifs praising the sharif’s liberality (e.g. v. 12 [jud], v. 13 [ ‘at@’], v. 16
[éhsan]) compete with the poet’s description of his own overcoming the work-
ings of fate. The theme of time first mentioned in v. 3, as the moment of lost
reverie, is recapitulated in the course of the panegyric. Verse 12 summons the
theme again with a direct address to time; and v. 19, in which the poet cele-
brates how through the aid of the patron he has vanquished time (zaman). In
the final line of the poem, the poet hints cryptically about how he has “tested”
people concerning their generosity and miserliness, and then talks about his
trip to the court of al-Hasani.

As the poet concludes his speech, he turns to the narrator, examines him
and becomes certain of his identity.?° He recites a line of poetry concerning a
lover who is thwarted each time in his attempts to reach his beloved by a dung

9o Itis customary in the magamat of al-Hamadhani for ‘Isa to recognize Abu 1-Fath. In this
maqgama, however, it is Aba I-Fath who recognizes ‘Isa.
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beetle (ju‘al). Setting up a situation in which the beloved is the patron, and the
poet is his beloved, the poet has inadvertently cast the narrator in the role of
the beetle who prevents his love union with the patron. In order to rectify this,
he recites a verse attributed to the poet Kuthayyir (d. 105/723) that state that
wherever he goes, he finds his beloved Layla.”! The narrator, ‘Isa, responds with
another line of a lover promising his beloved that he will not reveal her secret.

Al-Sharifiyya (magama and risala)

The narrator of the magama is the son of the narrator (?) of Hamadhani's
Magamat: Muhammad b. Isa b. Hisham. He relates that he witnessed Aba
1-Fath al-Iskandari write to the sharif al-Hasani on behalf of a certain Tahir b.
Muhammad al-Iskandari. While it is by no means self-evident, this opening
suggests the possibility that Aba 1-Fath composed this letter in another man'’s
name. There is clearly some ambiguity, because the two men share the same
nisba.

The author of the letter expresses his desire to return to the court of the
sharif al-Hasani. He praises this ruler for his generosity and describes how his
departure from court was not done out of hatred (gila) or for any reason, but
rather on account of the workings of fate. He regrets his departure, stating that
in experiencing the morals (akhldq) of others he was reminded of those of
al-Hasan1 and how the miserliness of others recalled to him his former patron’s
generosity. He then describes his own condition referring to a verse of the early
Islamic poet al-Mirar b. Munqidh al-‘Adawi (fl. early 2nd/8th century).

The author then begins a long section of praise of the sharif’s noble lineage,
extolling his relation to the Prophet. He also praises his own “lineage” as an
Alexandrian. Moreover, he states that during his wanderings prior to coming to
the court of the sharif, he was overcome by anxiety, fear, and sleeplessness. He
recalls the fashion in which the sharifhad aided him in the past. In the end, the
author of the letter speaks of his desires to return to the court of the sharif
al-Hasani, employing language that depends heavily on prosified verse.

Al-Magama al-Khatamiyya
Isa b. Hisham states that once the ustadh Abu ‘Ali al-Hasan b. Ahmad had
allotted funds (tawzi) to him. The ustadh Abu ‘Ali had designated that his dep-
uty, a certain Abu Sa‘d al-Qayijani, be in charge of paying this sum.
Abu Sa‘d had two pairs of rings. He did not know the value of either of these.
In lieu of paying the required sum to the narrator, he offered a pair of rings
instead. ‘[sa agreed to this exchange, and Aba Sa‘d handed over the rings. After

91 This verse may alternatively understood as Abu I-Fath’s declaration of his love and regard
for the patron.
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doing this, however, Abui Sa‘d learned that the two rings were worth more than
double the required payment. He then schemed to get the two valuable rings
back from ‘Isa, pleading that it was not right for a man to have one pair of rings
without the other.

Abti Sa‘d proposed to ‘Isa that the two men play a game of chess at his home,
with another pair of rings as the wager. ‘Isa caught Abu Sa‘d cheating twice in
the two games that they played, after Abu Sa‘d had sworn that he would not do
this. Isa departed Ab Sa‘d’s home, angered at being swindled and determined
to obtain his rightful share. ‘Isa sent a letter in order to demand that Aba Sa‘d
return the rings that he rightfully owned. Aba Sa‘d, however, remained obsti-
nate and refused to hand the rings over to Tsa.

Meanwhile, ‘Isa learned that Aba Sa‘d was particularly sensitive to his bald-
ness. Indeed, Aba Sa‘d’s embarrassment over his baldness was purportedly
so grave, that no one could mention any words that contained the same root
letters as the word baldness without fearing the man’s great displeasure.
Targeting the man’s baldness directly, ‘Isa wrote the following lines:

Abti Sa‘d, be milder in your exertions,
and your trickery and your injury of me will not be revealed.

Does Zubayda gamble and then cheat?
You promised me, and then offered the dregs of your cup.

You were deceived by my forbearance and patience
to return the ring, or should I say, your theft!

And if T don’t receive it from you in your vileness,
I will open up my turban, and behold, my head is like yours.

Verses one, three and four of this poem are attributed to Badi‘ al-Zaman in his
diwan.9? The magama adds one verse to the three found in the diwan of Badi
al-Zaman which interestingly underscores the notion of the cheating and
trickery practiced by Abu Sa‘d.

‘Isa’s poem of mockery of Abu Sa‘d, however, did nothing to ease the ten-
sion. Abu Sa‘d responded by sending threats, and the narrator with further
verses mocking his baldness. Realizing that there would be no easy resolution
to the matter, Abu Sa‘d sought the aid of scribes (kuttab) whom he charged
with asking the narrator to cease his claims for the other two rings, and be

92  Diwan Badi‘ al-Zaman al-Hamadhant, 87. Line 2 is an addition to the verse that we have
been unable to locate elsewhere.

JOURNAL OF ABBASID STUDIES 2 (2015) 38-60



56 POMERANTZ AND ORFALI

content with the pair that he already had. The narrator then wrote a poem to
the scribes explaining how he was the one cheated by Abtu Sa‘d.

After some time had elapsed, the ustadh Abu 1-Hasan invited Isa to a ban-
quet. Seeing that Abu Sa‘d was among the invitees, he refused to eat. When
queried for his reason by his host, ‘Isa pointed to Aba Sa‘d al-Qayijani, at whom
he cast poetic taunts and insults. The ustadh Abu 1-Hasan then ordered Abu
Sa‘d to hand over the remaining rings to ‘Isa. Upon receiving the rings, he
promised not to curse Abui Sa‘d any further.

The story concludes with a poem that one of the scribes wrote to the narra-
tor that praises him for mocking Abu Sa‘d al-Qayijani. Abu Sa‘d learned of this
letter and complained to the vizier Abu I-Hasan. The narrator then wrote to
Abu Sa‘d a final set of verses, reminding him of his prior warnings.

Conclusion

The three magamat attributed to Hamadhani may appear on first observation
to be a brazen act of literary deceit. Moreover, doubts about the contents of Ms
SOAS 47280 do not allow a better determination for the date of their inclusion
in manuscripts of Hamadhant's Magamat. Indeed, given the current state of
our extant manuscripts, we have no way of determining whether these are
additions to the corpus in the sixth/twelfth century or many centuries later.
Nevertheless, their inclusion in approximately one-fourth of the extant manu-
scripts of Hamadhani's Magamat merits their consideration in any serious
study of the corpus.

The three magamat do share some important features with other well-
attested magamat of Hamadhani. The Hamadhaniyya for instance, possesses
some features of the Hamdhanian picaresque magama. The theme of dahr
is consistently highlighted throughout the magama. There is also a scene of
recognition (anagnorisis) — another typical formal feature of Hamadhani’s
maqamat.

The magama and risala which we have called the Sharifiyya references the
other magamat of Hamadhani. It purports to be related not by the (fictional)
narrator, ‘Isa b. Hisham, but by his son, Muhammad b. Isa b. Hisham. It also
appears to be an epistolary forgery. This falsehood, however, leads to another
deception. Namely the forger, Abt 1-Fath, is not a real person. This piling of
falsehood atop fraud is reminiscent of the rhetorical device of takhyil, which
offers faulty proof by proffer of a false proposition.93

93  Van Gelder and Hammond, Takhyil, 1.
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The Khatamiyya also shares much with the magama tradition. For instance,
the plot of the magama is basically a story of “relief after hardship” (al-faraj
ba'd al-shidda) in which the narrator suffers hardship (i.e., his mistreatment at
the hands of a nefarious official) only to triumph in the end.9* This magama
includes three verses which are also found in the diwan of Hamadhany, thus
presenting “authentic” Hamadhani material in the course of the narrative.
Most of the main elements of the story in the Khatamiyya can be derived from
the motifs of the poem: the narrator’s struggle with the trickery of a man
named Abu Sa‘d; the narrator’s desire for the return of a ring and his extreme
patience; his verbal threat of Abu Sa‘d and shaming him because of his bald-
ness. The magama adds one verse to the three found in the diwan of Badi
al-Zaman which interestingly underscores the notion of cheating and trickery,
a common theme in the magamat.

Although these three magamat are likely not authentic magamat of
Hamadhani, they should nevertheless cause us to reconsider the possible ways
in which new materials were added to the Hamadhanian corpus. For their exis-
tence in more than one-fourth of the manuscripts suggests that later copyists
believed them to be the work of Hamadhani.

The so-called panegyric magamat which are first found in manuscripts of
the tenth/sixteenth century, also possess features that differ from the earlier-
attested magamat. Their late addition to the corpus provides no prima facie
reason for doubting their authenticity. Moreover, the presence of such sophis-
ticated works attributed to Hamadhani as we have presented here should per-
haps give a critic good reason for caution.

Appendix 1: The Contents of the Earliest Manuscripts of the
Magamat of Badi al-Zaman al-Hamadhani

Mms Fatih 4097  MS SOAS MS YALE Abduh ed.
1. Basriyya 1 1 1 13
2. Fazariyya 2 2 2 14
3. Qazwiniyya 3 3 3 18
4. Balkhiyya 4 4 4 3
5. Kufiyya 5 5 5 5
6. Qaridiyya 6 6 6 7

94 See Beeston, The Genesis of the Magamat Genre; Ashtiany [Bray], Al-Tanukhi’s al-Faraj
ba‘d al-shidda; Pomerantz, The Play of Genre.
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Ms Fatih 4097  MS SOAS MS YALE Abduh ed.

7. Qirdiyya 7 7 7 20
8. Mawsiliyya 8 8 8 21
9. Asadiyya 9 9 9 6
10. Hirziyya 170 170 24 23
11. Maristaniyya 11 11 25 24
12. Waziyya 12 12 44 26
13. Makfufiyya 13 13 72 16
14. Jahiziyya 14 14 13 15
15. Bukhariyya 15 15 14 17
16. Adharbayjaniyya 16 16 15 8
17. Azadhiyya 17 17 16 2
18. Sasaniyya 18 18 17 19
19. Jurjaniyya 19 19 18 9
20. Sijistaniyya 20 20 19 4
21. Isfahaniyya 21 21 20 10
22. Hamdaniyya 22 22 27 29
23. Ahwaziyya 23 23 22 11
24. Baghdadiyya 24 24 23 12
25. Ghaylaniyya 25 25 11 7
26. Rusafiyya 26 26 34 30
27. Wastyya 27 27 26 41
28. Dinariyya 28 28 27 43
29. Hulwaniyya 29 29 28 33
30. Bishriyya 30 30 29 51
31. Maja‘iyya 31 31 31 25
32. Shamiyya 32 32 32

33. Madiriyya 33 33 10 22
34. Armaniyya 34 34 33 36
35. Saymariyya 35 35 30 42
36. Iblisiyya 36 36 45 35
37. Aswadiyya 37 37 46 27
38. Tragiyya 38 38 47 28
39. Nahidiyya 39 39 35 34
40. Shiraziyya 40 40 36 32
41. Matlabiyya 49 50
42. Tibbiyya 48

43. Risala 1 50
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Ms Fatih 4097  MS S0AS MS YALE Abduh ed.

43. Hamadhaniyya 41

44. Risala 2 42

45. Khatamiyya 43

46. Mulha #1 44 37

47. Mulha #2 45 38

48. Mulha #3 46 39

49- Mulha #4 47 40

50. Mulha #5 48 41

51. Mulha #6 49 42

52. Mulha #7 50 43

53. Mighzaliyya 317
54. Najimiyya 37
55. Khalaftyya 38
56. Nisaburiyya 39
57. llmiyya 40
58. Shi‘riyya 44
59. Mulakiyya 45
6o. Sufriyya 46
61. Sariyya 47
62. Tamimiyya 48
63. Khamriyya 49
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